《Peake’s Commentary on the Bible - Jude》(Arthur Peake)
Commentator

Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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JUDE
BY THE REV. R. BROOK

THE author of this writing describes himself as "Judas, a servant of Jesus Christ and brother of James." He plainly implies (Jude 1:17) that he was not an apostle, and he must be distinguished from Judas, the son of James (Luke 6:16, Acts 1:13, where AV wrongly has "brother of James," cf. John 14:22, "Judas, not Iscariot"). If the epistle is genuine, he must be identified with the Judas mentioned, together with James, in Mark 6:3 (cf. Matthew 13:55), as one of the "brethren of the Lord." He is not mentioned by name elsewhere in the NT, and the only reference to him in ecclesiastical history is in the story, told by Hegesippus, of the arrest, in the reign of Domitian, of the grandsons of Jude, "said to have been the Lord's brother after the flesh" (Eusebius, Eccl. Hist., iii. 19f.). We may, however, conclude that as one of the "brethren of the Lord" he joined himself to the apostolic band before the Day of Pentecost (Acts 1:14) and soon came to occupy a prominent place in the Church (cf. 1 Corinthians 9:5).

Authenticity.
1. External Evidence. The epistle was accepted by Clement of Alexandria, who wrote a. commentary on it; by Origen, with some reserve; and by Tertullian, who, however, identified the author with the apostle Judas. It is included in the Muratorian Canon (cf. p. 595) and in the Canon of the Council of Carthage (A.D. 397). On the other hand, it is classed by Eusebius among the "disputed books," and later writers generally show some hesitation in accepting it. This, however, was probably due to the fact that from the third century onwards the Assumption of Moses and the Book of Enoch, from which Jude freely borrows, were regarded with suspicion. In the time of Tertullian Jude's direct reference to Enoch (Jude 1:9) was regarded as canonising Enoch; but in the time of Jerome, as he expressly says, it led many to reject Jude. We may conclude that the wide circulation and general acceptance of the epistle at the end of the second century, despite its brevity, its lack of positive teaching, and its admittedly non-apostolic authorship, is strong evidence of its authenticity. 
2. Internal evidence. It has been maintained that the epistle dates from the second century, and therefore cannot be the work of Jude, on the following grounds: (a) That the author looks back on the apostolic age as distant and authoritative" (Jude 1:3-4; Jude 1:17). But an examination of the passages in question (see below) shows that this interpretation of them is not necessary. (b) That the false brethren denounced were "second-century Gnostics" (Jude 1:4; Jude 1:8; Jude 1:19). But so little is said of their teaching that there are not sufficient data to substantiate this view; further, 1 Cor. shows us that we need not look beyond the apostolic age for the existence within the Church of such evil-livers as are here denounced. (c) That the author makes use of Enoch and the Assumption of Moses—"two late Apocryphal books." At one time great stress was laid on this fact, but as it is now generally held that both were written before or during the life-time of Jesus, this argument breaks down. It may, therefore, be asserted that whatever force there is in these arguments, it is not sufficient to outweigh the strong external evidence. On the other hand, that the author lays no claim to be regarded as an apostle, his humility in describing himself as "brother of James" rather than as "brother of the Lord," and that, after the salutation, he makes no attempt to develop his identity with Jude (contrast 2 P.), render the view that the epistle is pseudonymous improbable.

Date and Destination.—(1) If the epistle is genuine, it can hardly have been written later than A.D. 80. (Hegesippus's account of the grandsons of Jude implies that their arrest took place early in the reign of Domitian and that Jude was already dead.) On the other hand, it must have been written after Romans (Jude 1:24 f.) and the Pastorals (Jude 1:18), i.e. after A.D. 63. (2) The vices of the false brethren are similar to those which we see from 1 Cor. to have existed in the Gentile churches, and we may conclude that the readers were Gentiles—a conclusion strengthened by the reference in Jude 1:3 to "our common salvation"—"he writes as a Hebrew Christian to Gentile Christians" (Chase). Though the salutation is general, it would seem that the epistle was addressed to some particular church, or churches, in which the author had some special interest and about which he had just received disquieting news (Jude 1:3 f.). (3) We can gather nothing from the epistle as to the place of its composition. Chase suggests that it was written at Jerusalem about the same time as the Pastoral Epistles and addressed to the Church at Antioch in Syria. This is a plausible conjecture, but not more can be said. If the epistle belongs to the second century, we really know nothing either as to its author or its destination: of the various views suggested, that of Harnack (see Sanday, Inspiration, pp. 379-382) is the most probable.

Relation to 2 Peter.—A comparison of the two epistles makes it plain that there is some literary connexion between them (cf. especially Jude 1:4-16 and 2 Peter 2:1-18; Jude 1:17 t. and 2 Peter 3:2 f.). The question arises, which of the two borrowed from the other. Apart from the general grounds on which a late date is assigned to 2 P. (see p. 913), an independent comparison of the parallel passages shows the priority of Jude. This is the conclusion of most modern scholars (though Zahn, Bigg, and others maintain the priority of 2 P.). "The impression which they leave on my mind is that in J. we have the first thought, in P. the second thought; that we can generally see a reason why P. should have altered J., but very rarely a reason why what we read in P. should have been altered to what we find in J." (Mayor). "The various lines of argument converge and, so far as demonstration is possible in literary questions, demonstrate the priority of Jude" (Chase).

The purpose of the epistle is purely practical; it contains little teaching and is not particularly edifymg.

Literature.—Commentaries: (a) Lumby (Sp.), Plummer, Bennett (Cent.B), Plumptre (CB), Mitchell (WNT); (b) J. B. Mayor, Bigg (ICC), J. B. Mayor (EGT), James (CGT); (c) Windisch (HNT), von Soden (HC), Burger (KHS), Hollmann (SNT), Knopf (Mey.), Spitta, de Zwaan; (d) Plummer (Ex.B), Salmond (PC). Other Literature: Articles in Dictionaries and Encyclopædias (especially Chase in HDB), Discussions in Histories of the Apostolic Age, Introductions to NT JThS, vi. 391ff. 569ff.; Jones, The NT in the Twentieth Century, 343-50.

THE CATHOLIC EPISTLES
BY PRINCIPAL A. J. GRIEVE

THE exact significance of the epithet "catholic" or "general," as applied to the seven writings which bear the names of James , 1 and 2 Peter , 1, 2, and 3 Jn., and Jude, has been a matter of considerable debate. It has been surmised that they are so entitled because they are the work of the apostles generally as distinguished from the compact body of Pauline letters; or because they contain catholic in the sense of orthodox teaching, or general rather than particular instruction; or again because they were generally accepted in contrast to other writings which bore apostolic names but failed to make good their claim. A more likely reason than any of these is that they were addressed to Christians in general or to groups of churches instead of to individual communities like Corinth and Rome, to which Paul usually wrote. We say "usually," because Galatians was written to a group of churches, and there is reason to think that Ephesians was meant as a circular letter. Cf. also Colossians 4:16. Of the seven "catholic" epistles, two (2 and 3 Jn.) hardly satisfy our test, for they were written to a particular, though unnamed, church and to an individual respectively. Their inclusion in the group is thus a mere matter of convenience; they would naturally come to be associated with 1 Jn. Jas. is addressed to "the twelve tribes of the Dispersion," 1 P. to Christians in Asia Minor, 2 P. and Jude broadly to the writer's fellow-believers; 1 Jn. has no address, and is more like a homily than a letter.

The earliest record of the name appears to be about A.D). 197, in the anti-Montanist writer Apollonius (see Eusebius, Hist. Eccl., v. 18), who declares that the heretic Themiso wrote a "catholic" epistle in imitation of that of the apostle (? John). Clement of Alexandria (c. 200) refers to the letter of Acts 15:23-29 and to Jude as "catholic." Origen (c. 230) applies the epithet to the epistle of Barnabas, as to 1 Jn., 1 P., and Jude. Dionysius of Alexandria (c. 260) uses it of 1 Jn. in opposition to 2 and 3 Jn. Such usage, and that of Eusebius of Cæsarea (c. 310), who uses the adjective of the whole seven (Hist. Eccl., ii. 23), is sufficient to disprove the opinion that "catholic" means "recognised by the whole church." As a matter of fact, most of the seven were hotly contested, and only gradually secured their place in the NT canon. 1 Jn., which was the first to be so styled, evidently won the epithet because of the encyclical nature of its appeal—it was an exhortation to the church at large rather than to a narrow circle, a single church, or even a group of churches, like the Pauline letters and 1 P., to say nothing of individual persons—and because its contents were official in a sense in which even Paul's epistles were not. Most akin in this respect were Jude and 2 P., and perhaps Jas., if the twelve tribes can be taken as representing the new Israel of Christendom. The recipients of 1 P., too, included well-nigh half the Christian world. 2 and 3 Jn. secured their footing because of their name. The little canon of Pauline letters was usually designated "the Apostle," and it would only be a question of time for the group of non-Pauline epistles to be entitled "catholic." When the name of the group became known in the Western Church, it was misinterpreted and taken in a dogmatic sense as equivalent to "canonic," i.e. apostolic or genuine. As "the canonic epistles" they became known in the West, and the original idea of contrast with the Pauline letters disappeared. Junilius Africanus (c. 550) understands "canonic" as "containing the rule of faith."

The influence of Augustine has been mentioned. In De Fide et Operibus (xiv. 21) he points out that Paul pressed his doctrine of justification by faith so far as to be in peril of being misunderstood. Paul lays the foundations, the Catholic Epistles raise the superstructure; he is careful for the genuineness of the root, they for the good fruit; he feels himself a minister of the Gospel, they speak in the name of the (nascent Catholic) Church.

It may be granted that there are certain points of relationship between the seven epistles, despite their varied authorship. They lack in general the personal note, and seek to meet more widespread need by general counsel. Jlicher ranks them as a class in which the epistle is merely a literary form whereby the unknown writer holds intercourse with an unknown public. The transition from the Pauline letters to the Catholic Epistles is by way of Ephesians, Hebrews, and the Pastorals (cf. p. 603). None of them is lengthy, none starts a far-reaching train of thought, or contributes much to pure theology. They are concerned mainly with practical advice and edifying exhortation. Their modest dimensions gave them an advantage over such longer works as the Epistles of Clement and Barnabas and the Shepherd of Hermas. in circulation, and therefore in recognition; apart from the fact that these works, favourites in the Early-Church, bore no apostolic names.

The epistles, though modern scholarship cannot unhesitatingly accept their apostolic authorship, at least represent what the Early Church regarded as apostolic teaching, and subsequent generations have confirmed their practical value. Some may feel that because there is no certainty about their apostolic authorship they should not be included in the KT but the Early Church was often guided by the intrinsic merits of a book, and accepted it as. apostolic because of its worth. We have to remember, too, that the ancient conception of authorship was widely different from our own—a book would be called John's because its teaching agreed with that of John. A writer might go so far as to assume the name of a great teacher in order to gain a reading for his book; and if he succeeded in presenting what might fairly be regarded as the views of the man whose name he assumed, no one felt aggrieved. The practice was especially common in apocalyptic literature. We do not argue in this way now; and similar literary devices when they are practised are tolerated only because we know that they are devices, and generally know also the name of the real author.

The order in which we have the seven epistles has come to us from the fourth century, but there were many earlier variations. The position of the group in early MSS. and versions is also far from fixed. Most Gr. MSS. arrange thus: Gospels, Acts, Cath. Epp., Paul, Rev. The Syrian order is Gospels, Paul, Acts, Cath. Epp., Rev. In Egypt: Gospels, Paul, Cath. Epp., Acts, Rev. In the Muratorian Canon, representing the early West, we have apparently Gospels, Acts, Paul, Cath. Epp., Rev., which is the order followed in the Vulgate and in the English versions.

(See also Supplement)
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Verses 1-4
Jude 1:1-4. The author had intended to write them a pastoral letter, but circumstances have made it necessary for him to write in a different strain and to exhort them to contend earnestly for the faith. These circumstances were the presence in their midst of false brethren—whose doom was appointed long ago—men denying Jesus Christ, their Master and Lord, by their vicious lives.

Jude 1:3. the faith . . . unto the saints: this reference to the faith as "a fixed and final deposit" is said to prove the late date of the epistle: but the same conception of "the faith" is found in the Pastoral Epistles; cf. also Galatians 1:23, Romans 10:8, Ephesians 4:5.—the saints, i.e. Christians; the phrase does not suggest that the writer regards those to whom the faith was delivered as belonging to an earlier generation than those to whom he writes.

Jude 1:4. of old set . . . condemnation: render, "who were long ago set forth in writing to this doom." There is no reason to suppose that the writing" is some early Christian document (possibly 2 P.) and to see here proof of the late date of Jude (or of the priority of 2 P.). The writing is the OT with its denunciation of evil-livers. Jude has not yet said what the doom is; it is described in the next section.

Verses 5-7
Jude 1:5-7. Three examples are given as revealing the doom of such evil-livers: the faithless Israelites in the wilderness, who were destroyed; the fallen angels, who are kept in bonds under darkness until the Judgment Day; and the Cities of the Plain, which suffered the punishment of eternal fire.

Jude 1:6. The sin of the angels was twofold: (a) "they kept not their own principality," the sphere allotted to them by God (Deuteronomy 32:8, Enoch 18:13, 21:3)—the sin of pride or disobedience; (b) "they left their proper habitation," they came down to earth (Genesis 6:1-4*; Enoch, passim)—the sin of lust; the fall of the angels through lust is one of the main subjects in Enoch. The tradition as to their punishment is derived from Enoch (cf. 10:4, 12, 54:3). (For the use of Enoch by Jude, see the parallels quoted by Chase.) The whole passage should be compared with 2 Peter 2:1-9, which is based on it.

Verses 8-16
Jude 1:8-16. The false brethren sin in like manner. In their "dreamings," i.e. vain conceits ("yielding to their own wayward fancies," Chase), they are licentious and rebellious. They despise the Lordship (Jude 1:8*) and rail at the glorious ones (cf. mg.). Unlike Michael, who in his controversy with the devil did not abuse him, they do not fear to utter abuse upon things which are beyond their knowledge (i.e. the Lordship and the glorious ones); and in the carnal things which, like mere animals, they do understand, they are destroyed. They are compared to Cain, to Balaam, and to Korah. They are as dangerous as hidden rocks, selfish as shepherds who only feed themselves, useless as floating, waterless clouds or barren trees, disobedient as wandering stars (which "keep not their own principality"—their sin is like that of the fallen angels and they are doomed to the same fate—see on Jude 1:6). It was to these also that Enoch spoke when he foretold the final judgment. They are discontented, licentious, boastful, unprincipled self-seekers. The whole passage should be compared with 2 Peter 2:10-17.

Jude 1:8. dominion: render, the Lordship, i.e. Christ or God: cf. Didaché 4:1 ("whencesoever the Lordship speaketh, there is the Lord").—dignities: render, the glorious ones, i.e. the heavenly beings (2 Peter 2:10*).

Jude 1:9. The story of Michael is taken from the Assumption of Moses. The devil claimed the body of Moses on the ground that he was a murderer (Exodus 2:11). This was blasphemy which Michael would not tolerate, yet he forbore to charge the devil with blasphemy, and merely said: "The Lord rebuke thee." The story is not found in that fragment of the Assumption which has been preserved, but its presence in the original work is well attested (cf. Clement of Alexandria's Commentary on Jude; also Origen, de Princ. III, ii. 1).

Jude 1:11. in the way of Cain: the false brethren were not murderers, and there is an element of exaggeration in the comparison, which probably accounts for 2 P.'s omission of it; but cf. Wisdom of Solomon 10:3, where Cain is regarded as a typically unrighteous man. Jude emphasizes mainly the uncleanness ("the error") of Balaam (Numbers 25, the sin of Baal-Peor; cf. Revelation 2:14); in 2 P. the emphasis is rather on his covetousness. Korah despised the authority of Moses (Numbers 16), as the false brethren despised the rulers of the church.

Jude 1:12. love-feasts: 2 Peter 2:13*. Taken in connexion with "shepherds that feed themselves," and the charge of making "separations" (Jude 1:19), we may suppose the reference is to such disorders as are mentioned in connexion with the "Lord's Supper" at Corinth 1 Corinthians 11:18-22).

Jude 1:14. Enoch, the seventh from Adam (cf. Genesis 5): the quotation is based on two passages in the introduction to the Book of Enoch (1:9 and 5:4).

Verse 17-18
Jude 1:17 f. But remember the words of the apostles, how they warned you that in the last times such men would be found. This passage plainly implies that the writer was not himself an apostle; some critics maintain that it also implies that the epistle dates from the sub-apostolic age. But the past to which the writer refers was the time when those whom he is addressing had received oral instruction from the apostles—or some of them; that period of personal intercourse was now past, not necessarily because the apostles were dead, but because they were no longer living in that neighbourhood. If we suppose that the epistle was addressed to Antioch, the language is quite consistent with the situation in A.D. 63-64, when Peter and Paul were in Rome and the other apostles had left Palestine.

Jude 1:18. The same prophecy, expanded so as to include an anticipation of the denial of the Parousia, is given in 2 Peter 3:3, though 2 P. gives it as his own prophecy. It has been urged that Jude is here quoting 2 P. and giving apostolic authority to it. But the prophecy itself was plainly a constant element in the apostolic teaching (cf. 1 Timothy 4:1, 2 Timothy 3:1-5, Acts 20:29), and Jude's reference to it in no way implies dependence on 2 P. The probability is that the writer of 2 P., finding the prophecy attributed by Jude to the apostles, quotes it as his own, in order still further to establish his identity with Peter.

Verses 19-23
Jude 1:19-23. These false brethren make divisions among you, but do you build up yourselves by means of your most holy faith. As regards them, show mercy towards those who are in doubt; save others, snatching them from the fire which is consuming them; show mercy to others, yet fear lest you be contaminated by them.

Jude 1:19. separations: cf. the warning against those who cause divisions in Romans 16:17; the divisions were probably social (cf. Jude 1:16, "respect of persons"), such as are referred to in 1 Corinthians 11 and James 2:1.

Jude 1:22 f. on some have mercy who are in doubt: or possibly, "some confute when they dispute." The text of both verses is most uncertain. Possibly the original text only contained two clauses and the text adopted in RV may be conflate; "some save, plucking them from the fire; some, who dispute, pity in fear" (so Bigg); see WH, vol. ii. p. 106ff. The two verses may be compared with Didach, ii. 7. "It is conceivable that parts of the Didach are ultimately the work of the author of this epistle" (Chase).

Jude 1:24 f. The epistle concludes with a doxology, which both in form and language should be compared with the doxology in Romans 16:25-27. Note the advanced Christology—Glory to God through Jesus Christ from all eternity to all eternity. Amen.

